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The UN Res. 1325 is lobbying for a better participation of women and the inclusion of their 
concerns in any peace process. The Resolution was adopted, which is a reason for celebration, yet its 
implementation in real life politics remains the challenge.  
Allow me to share with you some reflection on the three aspects of this resolution from a Palestinian 
perspective: 

1. Women: Palestinian women have been engaged in the national struggle for freedom and lib-
eration for ages. Without their contributed the Palestinian society at large would not have been 
able to face the great restrictions and destruction of the Israeli Occupation. Yet, in their strug-
gle for the national cause women forgot about their own liberation, believing that the national 
liberation would mean their liberation as well. The reality was different; women’s involvement 
in the area of the peace negotiations was marginal, if present at all. An experience that can be 
seen in various countries of the world. Women’s contributions to the national struggle are ac-
cepted, yet once political processes are included women are referred back to their traditional 
domains.  

2. Peace: Long before there was an international peace process “Oslo” women from Palestine 
and Israel have been engaged in building bridges to the “other”. Their conception of peace 
was that of getting to know the other, of overcoming stereotyping and strengthening one’s own 
community. Engaging in peace building meant having the courage to name things by their 
name, knowing the consequences and the high price that is involved in such positioning.  

3. Security: The word security has a bitter taste in our experience. Security is the “Demon” that 
Israel uses or abuses in order to make our lives hard. When used in our context it usually 
means military defined security that is based on power and might. Therefore, there is an ur-
gent need to redefine this term in a way that would include the security of the human being as 
such rather than the security of a state. In this the concept of the “human security” developed 
by the UNDP could be of help.  
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What can you do in solidarity with your sisters from Palestine? 
 
Make sure their voices, stories, visions and actions are made known in your respec-
tive country. The main media coverage from Palestine and Israel are mainly male 
dominated. Make sure the women perspective is included.  
We know that news of violence sells well. Encourage your media to cover the “less 
sexy” news of working and struggling for peace from the region. 
Connect to women from the region working for peace and justice. Make them realize 
that their efforts and engagement are being honored by their sisters.  
What can Sweden contribute to peace in the region? 
I think there is a need to work on a more active role of the EU in the region. A role 
that is not only limited to the economic situation, but rather to the nature of a solution 
to the conflict. As long as the solution is not based on the implementation of the in-
ternational law, peace will remain a theory. Peace and occupation cannot be com-
bined. Therefore, a peace process, which does not work first of all on ending the ille-
gal occupation, will fail, as Oslo failed.  
 
Christian Theology and the UN Res. 1325 
In Christian Theology as in any other theology one can find sources, texts, and inter-
pretations that counter act with a better participation of women, with human security 
and with peace. The Bible as well as the history offers us enough examples of sup-
pression of women in the name of God,  the use of the power of destruction and 
might over and against the human dignity and human security as well as calls for war 
and the dehumanizing of the “other”. What can we do to overcome these traditions? 
One can say, we can skip these texts and stories. An alternative yet a false one in my 
understanding. Rather what we are asked to do as people of faith is to become 
aware of these texts and traditions, to help develop a contextual approach to their 
understanding, to make sure that our interpretations do not help reproduce new 
forms of violence, exclusion, racism/sexism and  intolerance. The World Council of 
Churches through the last decades has invited the Churches worldwide to reflect 
critically on these traditions first in the last decade “Churches in Solidarity with 
women” and in the ongoing “Decade to overcome violence”.  This endeavor can only 
bear fruits if we, each in her/his own context help set signs of difference every day 
anew.  
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Rabbi Naamah Kelman 
 
 

Reaffirming the important role of women in the prevention and resolution of 
conflicts and in peace-building, and stressing the importance of their equal 

participation and full involvement in all efforts for the maintenance and 
promotion of peace and security, and the need to increase their role in 

decision-making with regard to conflict prevention and resolution… 
 

From UN-resolution 1325 
 
Do women play a unique role in peace making? From the Jewish perspective the an-
swer is a strong yes! Stretching back to the Book of Exodus in the Hebrew Bible, we 
meet the first 2 women in recorded history moved from dialogue to action when 
Miriam, sister of Moses, reached out to the daughter of Pharaoh (Pharoah, King of 
Egypt was the oppressor of these Hebrew slaves). In a joint effort to defy the royal 
decree and kill the baby boys of the Hebrew slaves, these 2 women, both Prin-
cesses, saved Moses, who grew up to become the liberator of the House of Israel. 
 
There are many remarkable things about this Biblical story. When Pharaoh©s daugh-
ter goes to bathe in the Nile, she hears the cries of the infant and is filled with com-
passion and seizes the moment to act. Some verses later, when Moses is already 
grown, and God reveals God©s self to Moses, God uses the same words; I heard the 
cries of my people, and indeed it was time to act. So what we have here is not Imatio 
Dei (humans imitate God). Rather we have a story where God imitates us, a woman 
no less, and an Egyptian, daughter of the tyrant. This to me is the essence of 
women©s gift to peace and justice. We are able to hear the cry of the other, to literally 
reach out, and act, intervene; to build a partnership with someone who may actually 
even be your so-called sworn enemy, religiously and politically. And in the process, 
you may change the course of history! 
Is it a coincidence that this story of the Jewish Redemption begins with women? 
Even before we meet Miriam and the daughter of Pharoah, we meet 2 midwives who 
are willing to speak truth to power, to brazenly object to Pharoah©s command to kill 
male babies. In the eyes of the Rabbinic tradition these women were most certainly 
the mother and sister of Moses; modern Jewish feminism has viewed them in a vari-
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ety of roles including perhaps Egyptian women who were midwives for the Hebrews. 
This might be the ultimate Jewish feminist metaphor. Women often act as midwives, 
assisting at moments, ceremonies, processes for others to be born and 
renewed. 
 
Miriam has been reclaimed as a powerful symbol of healing and enabling. Although 
our ancient male rabbis ascribed to her a miraculous well that traveled with the Israel-
ites in the wilderness, centuries later, Jewish feminist transformed this well into a cup 
of water, Miriam©s cup. An old/new ritual was born a mere 10 years ago when along-
side the prophet Elijah©s cup, set at the Passover Seder (probably the most cele-
brated Jewish holiday home ritual) we now set Miriam©s cup. This cup represents the 
healing work, the sustaining work that water symbolizes, yet to be done in our frac-
tured world. Women clergy have pioneered areas of Spiritual renewal and healing. 
Call it multi-tasking or the ability to weave different strands together. I can say for a 
fact, that women have transformed my tradition, and I believe for the better. 
 
Women do not give up. We bring hope to our efforts of reconciliation. At our moments 
of despair we turn to another woman and say, so tell me your story, tell me about 
your family. We often go for the most marginalized, the least visible and give voice to 
that pain and that suffering. We know what it is like to feel like the "Other", we know 
what it feels like to be invisible. We know that de-humanizing turns humans into ob-
jects. We look for the subject. Judaism©s most powerful and simple lesson is that all 
human beings are made in the image of God. When we see that and hear that our 
work can be transformative. Women are survivors, and we choose life. In choosing 
life, we share life©s gifts and share compassion and justice. 
 
How can we i Sweden implement 1325 in our own context  
and assist equality and justice and thus peace in Israel/Palestine? 
 
I call it the numbers game: Do not attend conferences or support initiatives where 
women are not represented and I mean not one or two tokens. Our male colleagues 
must not sit at dialogues or seminars where there are only men on the panel. We 
must always ask: How many women are involved in speaking? Where are the young 
women? Who is being mentored up the ranks? Start with this and revolution will be-
gin. 
 
Here in the Middle East you simply can’t avoid the influences of inequalities and in-
justice. Injustice is an inherent part of all of our lives, our culture, our history and heri-
tage. I believe there is a compelling need to learn about and to recognize these ine-
qualities, perhaps only when we©ll truly understand their scope, we will learn where to 
start amending them and building a more just society. I suggest that when you visit, 
please take the time to listen and get to know people from both sides of the conflict. I 
believe that building a personal connection with Israelis and Palestinians and hearing 
their narratives, will teach you about both justice and injustice, about the inequalities 
and the longing for peace, and will remind you that while the situation may seem 
rather bleak at times, there is still hope in people©s hearts.  
 
Support the organizations promoting peace and justice as long as these organiza-
tions recognize the suffering of the other. To support is making sure likeminded or-
ganizations know about each other, talk to each other, affirm each other whenever 
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one group is dismissed or demonized. Jewish organizations like Israel Religious Ac-
tion Center (Reform Movement), Rabbis for Human Rights and Machsom Watch - as 
well as for instance the Women©s Dialogue groups, the general work of the Interrelig-
ious Coordinating Council in Israel and Bishop Munib Younan - also remind us that 
our religious traditions stand for compassion and caring. 

 
Rabbi Naamah Kelman is Associate Dean of the Hebrew Union College (www.huc.edu) 

and a member of Rabbis for Human Rights (rhr.israel.net) 
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Hamideh Mohagheghi 
 
 
„Gott ruft zur Wohnstätte des Friedens“ heißt es im Qur`an (Sure 10:25). Die Religio-
nen sollen den Menschen befähigen, zum inneren und äußeren Frieden zu finden. 
Der Mensch, der mit sich in Frieden lebt, kann auch mit anderen in Frieden leben.  
Auch wenn so genannte „religiöse“ Konflikte zur Geschichte der Menschheit gehören, 
haben doch die Religionen selbst das Ziel, ein Gemeinschaftsleben in Würde und 
Vertrauen zu ermöglichen. Gerechtigkeit und Frieden sind zwei fundamentale Stüt-
zen für diese Gemeinschaft. 
 
Soziales Engagement und aktive Teilhabe in der Gesellschaft gehören zu den ele-
mentaren Verpflichtungen, die der Mensch auf seinem irdischen Leben zu erfüllen 
hat. Dazu gehört auch, die Konflikte friedlich zu beseitigen, und wenn dies nicht mög-
lich sein sollte, sind bei Konfrontationen akribisch die Regeln zu beachten, die den 
Schaden auf ein Minimum reduzieren sollen. 
 
Im islamischen Kriegsrecht gilt grundsätzlich der Schutz der Frauen, der Kinder, der 
alten Menschen und der Natur. Es gibt einige Überlieferungen, die ausdrücklich ein 
Ende der Kampfhandlungen vorschreiben, wenn dieses Gebot nicht eingehalten 
werden kann.  Würden diese Regeln ernst genommen, wären zahlreiche Kriege ver-
meidbar gewesen, und die Menschen hätten sich bemüht, nach anderen Möglichkei-
ten zur Beilegung der Konflikte zu suchen. 
 
Die Konflikte beruhen auf falschen Denkmustern, denen eine verhängnisvolle Eigen-
dynamik folgt, die wiederum Gewalteskalationen mit sich bringen. Bei den Konflikten 
und Kriegen sind die Frauen in besonderer Weise betroffen und werden als Instru-
mentalisierungsobjekt eingesetzt, um den Gegner zu bezwingen und zu brechen. 
Noch in der jüngsten Geschichte haben wir erlebt, dass die Vergewaltigung der 
Frauen als ein grausames Mittel für diesen Zweck eingesetzt wurde. In dieser physi-
schen und psychischen Belastung der Kriegszeiten tragen die Frauen auch die Ver-
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antwortung für die Versorgung der Familie, solange die Männer kriegsbedingt außer 
Haus sind. Sie treffen die Folgeerscheinungen des Krieges wie Armut und zerstörtes 
Lebensumfeld in besonderer Weise.   
 
In den politischen Entscheidungen über die Konflikte haben die Frauen kaum eine 
Stimme, bei den meisten Friedensinitiativen sind sie doch die Initiatoren sowie aktive 
Mitwirkende. Sie versuchen das Leid der Menschen in diesen Situationen zu verrin-
gern und leisten Hilfe für Wiederaufbau. Das Leid der Mitmenschen macht sie nach-
haltig sensibel, sich verstärkt für Gerechtigkeit und Frieden einzusetzen.  
 
Der Einsatz für Gerechtigkeit und Frieden verpflichtet den Menschen, die Betroffenen 
zu versorgen und ihnen zu ermöglichen, wieder in Sicherheit leben zu können.   
Die weltpolitische Lage ist geprägt von Konflikten, die immer stärker militärisch aus-
getragen werden. Dabei wird das Menschenrecht auf Schutz des Lebens weitgehend 
missachtet, die vermeidbaren Schäden an der Zivilbevölkerung als „Kollateralscha-
den“ abgetan. Die Durchsetzung der UN Resolution 1325 sollte deshalb verbindlich 
die Konfliktparteien verpflichten, die Schäden zu vermeiden bzw. bei deren Entste-
hung für umgehenden Ausgleich zu sorgen. Das bedeutet, in Konfliktsituationen die 
militärische Option tatsächlich als unvermeidbare und letzte Möglichkeit zu betrach-
ten. Ob dies in einer Zeit möglich ist, in der ein Wettlauf in der Rüstungsindustrie 
herrscht und große mächtige Konzerne Kriege als notwendige Elemente ihres finan-
ziellen Gewinns betrachten, bleibt eine offene Frage, die kaum gestellt wird.  
 
Der Mensch als „Statthalter“ trägt die Verantwortung die Schöpfung zu bewahren, die 
ihm als „Nießbrauch“ für eine gewisse Zeit von Gott zur Verfügung gestellt wird. Gott 
als Eigentümer der Schöpfung erwartet von den Menschen eine gerechte und frie-
densorientierte Haltung.  Geduld ist eine der Tugenden, die im Qur`an sehr oft er-
wähnt wird, besonders in  Konfliktsituationen soll diese Tugend vor überstürzten und 
unüberlegten Entscheidungen schützen. Der erste Schritt zum Krieg ist meistens ein 
voreiliger und gedankenloser Schritt. 
 
„Sei geduldig! Deine Geduld ist nur durch Gott möglich. Sei nicht betrübt über sie und 
sei nicht in Bedrängnis wegen der Ränke, die sie schmieden. Und Gott ist mit denen, 
die Ehrfurcht vor ihm haben und rechtschaffen sind.“ (Qur`an, Sure 16:127) 
 
Zur Definition konkreter Schritte wäre ein detailliertes Wissen um die jeweiligen Mög-
lichkeiten notwendig.  Daher möchte ich Ihnen meine Gedanken mitteilen, die ich für 
die Lösung des Konflikts entscheidend finde und die sicherlich auch für Schweden in 
Betracht gezogen werden können. 
 
"Die Wahrung des Weltfriedens und der internationalen Sicherheit" ist ein Ziel in der 
Resolution 1325. Die konkurrierende Aufrüstung widerspricht diesem Ziel. Wenn 
Waffen produziert werden, müssen sie auch zum Einsatz kommen. Es ist eine wich-
tige Aufgabe der Weltgemeinschaft sich dieser Industrie und diesem Kreislauf zu wi-
dersetzen.  
 
Im Konflikt Israel- Palästina ist es wichtig, die Angelegenheiten der Palästinenser 
tatsächlich ernst zu nehmen. 
 
Die Palästinenser benötigen Bildung und nützlichen Wohlstand. Das bedeutet, sie 
brauchen an erster Stelle und so schnell wie möglich ein unabhängiges und sicheres 
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palästinensisches Gebiet.   Sie benötigen in ihrer Region eine funktionierende Infra-
struktur, die sowohl ein gut organisiertes Bildungssystem garantiert als auch eine 
unabhängige Versorgung der Grundbedürfnisse wie Wasser, Lebensmittel,  Energie 
und Arbeitsplätze, die Menschen müssen für ihre Perspektive im eigenen Land eine 
positive und lohnenswerte Zukunft erkennen.  
 
Jede humanitäre Hilfe in der Not ist wünschenswert und notwendig, sie ist eine wich-
tige Hilfe aber bringt keine langfristige und nachhaltige Verbesserung der Situation. 
Sie hindert sogar die Palästinenser langfristig für sich selbst zu sorgen. Eine effekti-
ver Unterstützung wäre Hilfe zur Selbsthilfe, z.B. Unterstützung bei dem Aufbau der 
o.g. Infrastruktur. Es werden hierdurch Zukunftsperspektiven realisiert, die den radi-
kalen Kräften den Nährboden entwendet. Sie benötigen Sicherheit, damit ihre Bemü-
hungen und schwierige und langjährige Aufbauarbeit nicht Opfer der Bomben wer-
den, die angeblich die Radikalen treffen sollen. Die aufbauenden Kräfte müssen un-
terstützt werden, um zu zeigen, dass es sich lohnt aufzubauen, anstatt zu zerstören. 
 
Die Völker beider Staaten sind Opfer der ignoranten Politik ihrer Machthaber. Es ist 
wichtig, diese Politiker mit allen möglichen Mitteln dazu zu bewegen, ehrlich und be-
legbar zu einer Politik zurückzukehren, die den Frieden tatsächlich will!  Über Frieden 
sprechen und gleichzeitig Raketen und Bomben auf unschuldige Menschen werfen, 
ist eher eine Politik, die mehr den Machthabern und ihren Interessen als dem Wohle 
der Menschen dient.   
 
Das Machtgefälle zwischen Israel und Palästina ist immens, zumal die Großmacht 
Amerika und Westeuropa sich eindeutig als wirtschaftliche und militärische Schutz-
mächte Israels festgelegt haben. Die Weltgemeinschaft muss davon abkommen, 
aufgrund des in der Vergangenheit an einem Volk ausgeübten grauenvollen Un-
rechts dem heutigen Staat dieses Volkes die regelmäßigen Menschenrechtsverlet-
zungen nachzusehen.  Es ist notwendig, dass die Weltgemeinschaft klarer und be-
stimmter auf  israelische militärische Aktivitäten , Zerstörung der Lebensgrundlagen 
und Landnahme reagiert.  
 
In diesem Konflikt müssen alle bei der Beseitigung beteiligt werden, auch die radika-
len Kräfte, die auf beiden Seiten für Unruhe sorgen. Schweden könnte als eine neut-
rale politische Kraft, die keine historischen Lasten mit sich trägt, einen wichtigen Bei-
trag bei allen Konfliktparteien leisten.   
 
Die Stärkung der Friedensinitiativen, die unabhängig von beiden Staaten arbeiten, ist 
ein wichtiges Unterfangen, um in der Basis Versöhnung, Vergebung und Frieden zu 
erlangen. Es ist eine Friedensbewegung von unten notwendig, um langfristig die Poli-
tik der Härte und Starrheit und des Unfriedens zu überwinden. 
 

Hamideh Mohagheghi has studied law and theology. 
She was born in Iran but lives in Germany,  

where she is much involved in interreligious dialogue and peace work. 
She is one of the founders of the Muslim Academy in Germany 

and active in the magazine Huda - a network for Muslim women. 
www.huda.de 
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Anat Hoffman 
 
I would like to speak to you about silence. To me, the most thunderous silence is the 
one imposed on women. The Israeli society, often drawing on the Jewish tradition, 
tends to silence its women. Much of it begins at home. Some women are forced to 
keep silent out of fear. Others learn to hold back their voice just by the force of habit. 
I, a liberal, modern woman, a mother myself, remember telling my young daughter to 
be a good girl, to be quiet. I remember praising her for keeping quite at dinner time at 
a guests’ house. A quite girl is a well behaved one-one that does not cause trouble. 
The silencing of the female voice might begins at home, within the family, yet 
throughout the years, it becomes an indispensable part of the woman herself, who 
learns that her patriarchal society tolerates her only if she remains quite. It is this self-
imposed silence that impedes our growth, as women, as a nation and as a global 
community that strives for peace and justice. 
 
As a former city councilwoman, I’ve noticed that out of 2200 streets in Jerusalem, 
only 70 are named after women. Street names are a way to acknowledge a particular 
individual or an event, to canonize their memory. The streets named after women pay 
a tribute mostly to Biblical characters. These women are mostly remembered for giv-
ing birth to notable Jewish men, rather for their personalities or their words. Our 
country does not consider its women to be assets of value. The Annapolis Peace 
Conference was one of the first times an Israeli woman set at the negotiations table. 
Palestinian female leaders, such as Hanan Ashrawi, have been prominent partici-
pants of the peace making effort in the Middle East for almost two decades now. Yet, 
Israel seems to leg behind. Perhaps the lack of peace is the price we pay for silenc-
ing the female voice. 
 
As you hear these words, Israel prepares to celebrate Purim. Purim commemorates 
the time when Jewish people were saved from extension in Persia. The tale of Purim 
is told by the Biblical book of Esther. This is the only book named after a (Jewish) 
woman in the entire Old Testament. The fate of the Jewish people lies in Esther’s 
hands, as the new queen, she is the only one capable of influencing the king’s opin-
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ion regarding the death sentence pending our entire nation. I believe that the words 
Esther’s uncle, Mordechai, 
a brilliant political mind, speaks in Ester’s ears, are the essence of Jewish though 
with respect to the role of women in conflict resolution. Mordechai says: “Do not 
imagine that you, of all the Jews, will escape with your life by being in the king’s pal-
ace. On the contrary, if you keep silent in this crisis, relief and deliverance will come 
to the Jews from another quarter, while you and your father’s house will perish. And 
who knows, perhaps you have attained to royal position for just such a crisis.” 
 
Mordechai presents a causative argument; each action of Ester’s is bound to have 
consequences. If she remains silent, she will bring destruction upon herself and her 
family. Yet, possibly more important is Mordechai’s surmise regarding Ester’s posi-
tion in the palace. Ester is a powerful woman in a decision making position. Mor-
dechai seems to believe that a divine power has put her in a royal position to solve 
this dreadful crisis, to save her people. Ester must break the silence, and let her 
voice change the heart and mind of her king. The voice of a woman is the one that 
resolves this conflict. The battle for women’s rights coincides with conflict resolution 
work. Women in conflicts must strive to become leaders, to fight the silence and seek 
peaceful solutions. 
 
I ask you to think about how we can learn to break this silence, to strengthen women 
so they won’t be afraid of the sound of their own voice. With regards to Swedish in-
volvement in the Israeli Palestinian conflict, I would like the Swedes to consider be-
coming more personally involved in our reality. I truly believe that visiting Israel and 
the Palestinian territories, to experience the land, both its beauty and its sadness, 
could greatly contribute both to the Swedes and to our countrymen. The conflict is a 
vibrant, living and breathing creature, and so should peace-keeping be. Emotions are 
in the essence of this conflict, and in order for one to understand the entire scope 
and depth of these sensations, the land must be experienced on the personal, private 
level. In the communal learning process, there is room for discussion and debate re-
garding the different sides of the conflict, where thought-provoking questions must be 
raised, to challenge the images and facts presented to the world by the popular me-
dia and various advocacy groups. 
 

Here in the Middle East you simply can©t avoid the influences of 
inequalities and injustice. Injustice is an inherent part of all of our 
lives, our culture, our history and heritage. I believe there is a 
compelling need to learn about and to recognize these inequalities, 
perhaps only when we©ll truly understand their scope, we will learn 
where to start amending them and building a more just society. 
I suggest that when you visit, please take the time to listen and get to 
know people from both sides of the conflict. I believe that building a 
personal connection with Israelis and Palestinians and hearing their 
narratives, will teach you about both justice and injustice, about the 
inequalities and the longing for peace, and will remind you that while 
the situation may seem rather bleak at times, there is still hope in 
people©s hearts. 

 
Anat Hoffman is executive director of the 

Israeli Religious Action Center 
http://rac.org 

 
 


